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GENERAL CODE OF TRIBAL CUSTOM.

SECTION 1.
FAMILY AND TRIBAL CONNECTION.

Question 1.—Are any persons considered to be relations (wdrisdmy
besides those who are descended from a common ancestor? Are all or
any of the kindred considered to be the relations of—

(1) the husband ;
(2) the husband’s relatives or children ?

If so, state the persous who are relatives, with the names of the
relationships.

Answer 1.—No relations except those descended from
a common male ancestor through males are considered to be
heirs (twodrisdn). ' :

None of the kindred of the wife are eonsidered to be the
heirs of the husband, orof the husband’s relatives or children.
(All tribes.)

Note—The names for relationships are as follows:
Broadly speaking, there are two dialects spoken in the Dis-
trict,—(1) the Tindi or Bagri spoken by the Hinda Jats and
Banyas in the south and east of the district, and by those
members of the inferior tribes who immigrated with them and
Jive among them; and (2) the Panjabi spoken by the Sikh
Jats along the north-east border, and by the Musalmén
tribes of the Ghaggar and Satlaj, as well as by the inferior
tribes living among them. 1 give separately the names used
in both dialects. '

Hindf. Ponjabi. ‘Meaving.

W;::ﬁ—:—“

e

e

Bép. Pyo. Father.

Ded4 or babd. D4dd or béb4. Fatber’s father.

Dédi. D4di. Father’s mother.

Pard4dd. | Pard4da. Tather's father’s father,

Pardddi. Pardddi. | Father’s father’s mother.

Shakar ddda. Nakardadd. Pardddd’s father.

Téo or t6yd or badd. T4yd. | Father's elder brother.

Téi or badiyé. Téi. Fatl}gr’s elder brother’s
' wife.

Kdkd. Chéchd or pitriyd. Father’s younger brother.

Kdki. Chéchi or pitrdnt. Father’s younger brother’s

wife.

T

Bhid. B4 or phupphf or bhdd. Father’s sister.
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Hind§.

Phup})hé.
Mausi or madsi.
Dumdt bhéi,
Ma.

Mausi or mgusi.

Mausé. .

Mémd.

M4mi.

Nand.

Ndni.

Parndnd.

Parndui.

Bhéi.

Bhawaj
bh4bhi,

Baha. gy

Bhatijé.

Bhatiji.

Bahin or bhain.

Bahnoiyd or babnef.

Bhénjsd.

Bhénii.

Lugdi or bahd.

Sisra.

Sdsti.

Sgl4.

Saleli.

S4l1.

Sddhd. )

Motyér or dhani or mélik.

or bhauwjii or

" Sankan.
Sdkitaa.

Stsrd.
Sast,
Jeth,
Jithdnf,

Jethuitd.
Dewar.

Deoran{.

Nanad.
Nandof or nandofyd.

Betd.
"Bahd.
Sagd.
Sagf.
Pota,
Poti.

OF TRIBAL CUSTOM IN THE

Panjabi.

Meaning.

Phupphar or phupphur.

Matréi or mdsi.

Matrevd bhaf or bhré.

Mg or mén or mai or
ammg.

Mést.

M4sar or mgsnur,

Médma or méold.

Mémi.,

NAana,

Néni,

Parndnd.

Parngni.

Bhrd or;bhdi.

Bharjéi.

Bharjéi.

Bhatariya or bhatija.
Bhatar{ or bhatfji.

Bebe or bahin or bhain.
Bhanwaiyd or bhanoiyé.
Bhanewsn or bhanjd.
Bhanewin or bhdnji. ’
Trfuwin or timin or bahu.
Saubrd.

Sass.

8414 or sdrd.

2glehs] or sdlf or sdlehd.
Sdif or sdri.

S4dht or sAndhtl.
Gharénwélg or khdwind

or khasam.

Saukan.

Sukut or matreys betd or
saukeld,

Sanhrd.

Sass.

Jeth.

Jithduoi or bari siyah.

Juthut.
Dewar.
Dardni or landbi siyéh.
Durut.

Ningn.
Ningnwaiyd or nandoiyéd.

Putr or putt or betd.
Nonh or nunh.
Kuram.

Kurmani.

Potra or potd.

Potrf or poti.

Father’s sister’s husband.
Father’s wife=stepmother.
. Father’s son=stepbrother.
Mother.

Mother’s sister.

Mother’s sister’s husband.
Mother’s brother.
Mother’s brothex’s wife.
Mother’s father.

Mother’s mother.
Mother’s father’s father.
Mother’s father’s mother.
Brother.

Elder brother’s wife.

Younger brother’s wife.
Brother's son.
Brother’s daughter
Sister.

Sister’s husband.
Sister’s son.

Sister’s daughter.
Wife.

Wife’s father.

Wife’s mother.

Wife’s brother.

Wife’s brother’s wife.
Wife’s sister.

Wife’s sister’s husband.
Husband.

1 Husband’s other wife.
Husband’s other wife’s son.

Husband’s father.
Husband’s mother.
Husband’s elder brother.
Husband’s elder brother's

wife.

Husband’s elder brother’s
£01.

Husband’s younger bro-
ther.

Husband’s younger bro-
ther’s wife.

Husband’s younger bro-
ther’s son.

Husband’s sister.

Husband’s  sister’s  bus-
band.

Son.

Sen s wife.

Son’s wife’s father.
Son’s wife's mother-
Son’s sou.

Son’s daughter.

e et
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Hindi{

’ Panjibi.

Meantug,

Potbahd.
Parotd.,
Betf.

- Jowdi,

Sagd.
Sagf.

Dohtd.
Dohtd.

Potron nonh or potnunh.
Puarotra.

! Dhi.

| Jewdi or jaméf.

I Kuram.

Kurmaui.

Dohtrd or dohitd,
Dohtrf or dohiti.
Dohtron nonh,

Son’s son’s wife.

Son’s son’s son.

Daughter.

Daughter’s hushand.

Daughter’s husband’s
father.

Daughter’s hushand’s rag-
ther.

Daughter’s son.

Daughter’s daughter.

Daughter’s son’s wife.

These relationships may be tabulated as follows (I give the Panjdbi

names) :—

A.—Relations through the father, whether of man or woman.

Nakar dada. —_— Nakar dadi.
Pardada, Pardddi,
Dada. Dédi.
Tai.____ Taya. Phuppur, Bia. Pyo, ___ Matref,

Chachi, ChachA.

B.—Relations ihrough the mother, whelher of man or woman.

Parnéné.

Nana.

Parnani,

Nanf,

Mamf,

Mama.

e —

' Self.

Masi, Mdsur,
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- C.—Relations through the brother and sister, whether of man or woman.

Pyo, Ma,
Bhra, Bharjaf. Bhain, Bhanwaiyi.
Self, }
Bhatariya, Bhatari, Bhanewan, Bhanewin,
D (I)—Relations through the wife, of @ man.
Sauhré, ~_Sass,
| J
Self, { Triowin, Salehaj Sala. Salf, Sandha,
e

Pichhlag.

D (2).—Relations through the husband, of a woman.

Sauhra, Sass,

Saukan, JetL.

J Self. I_____K}mgum, Jithani. Dewar.——Daran{, Nandoiya, — Ninsn,

Sukut, Juthut, Durut,

E (1)~ Relations through the som, whether of man or woman.

Kuram, Kurmanf,

Putr, Nounh,

Potrf, Potra

Potron nonh,

Parotra,
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E (2) —Relations through the daughter, whether of man or wowan.

e Kuram, ———— Kurmani.

l gelt.

DhL_o_‘______,____\.—_-———————"““

¥

Jewaf,

e

Dohtri. Dobtré. . Dohtron noph.

Qo far as T ean learn, these are the only distinctive names
used for relationships by the people. They are common to
all tribes and, with some dialectical differences, to all dialects.
Many of them are derived from others. Thus poltr is the
feminine form of potrd, bhanewdin of bhanewan, sdnt of ndnd,
dadi of dddd, chdchd of chdchd : again, in parddda, parndnd,
and parotrd for parpotrd, the par is simply the root mean-
ing “ beyond,” as in pardn, parson, parld, pardr, and the
name denotes the generation beyond the dddd or ndnd or
potrd ; again, where a person is velated through another,
the name of the distant relationship is derived more or less
jrregularly from that of the nearer relationship, as phupphur
from _phupphi, mdsur from mdst, bhatariye from bhra,
bhanewdn and behnot from bahin, sdlehdj from sdld, polrd
from pulr, dohird from dhi, mdmd and mdst from md, and
sauhrd, sass, sdld, and sdndhw are evidently connected with
each other. Leaving out compound words and those taken
from other languages, the only words which do not seem
closely interconnected in derivation are bdp (or pyols dddd (or
babd), tdyd, chdchd, bhud (or phuppht), md, ndnd, blhrd (or
bhdt), bahin, bahu (or lugdi or trinwin), susrd (or saulrd),
motydr (or dhant), jeth, dewar, windn (or nanad), putr (or
beta), moph, sayd (or kuram), dhi, jawdd, 1t is worthy
of notice that the language of all these tribes is much
richer in names for relationships than at all events the
English language, that in two cases, {dyd-chdchd and jeth-
dewar, there ave different names for the elder and younger
brother, and that there is generally a different name for a
relationship according as it is through a male or through a
female. Itis remarkable that there is no word for cousin,”’
the word bhrd or bahin being applied indiscriminately to
all of one’s own generation,-—-z’.e.,to first and second cousirs

as well as to brothers and sisters. Tndeed, it is necessary, when
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a man speaks of his bArd, to ask him if he speaks of his real
brother, sakkd bhrd, and one often finds that he means a
cousin, chdchd kd betd bhrd or mdmd kd betd bhrd. Similar-
ly the word tayd or chdchd is extended to all one’s father’s
agnatic cousins, and dddd to all agnates of the grandfather’s
generation. Except in the cases of dkrd bahin and their de-
rivatives, the word used shows whether the relation spoken of

is an agnate or is related through a female. Other expres-
sions connected with relationship are as follows :—

Hindf, f Panjabi, Meaning,

Sdgi bhdi. Sakkd bhra. One’s father’s son.

Mdjayd bhdi. Ménjdig bhrd. One’s mother’s son.

Mdbap. Mépe. Parents,

Pihar. Peke. One’s father’s house (used chiefly
by women).

Dadke, Dddke, The family of one’s father and
grandfather.

Nénke. Nénke. Oue’s mother’s family,

Sdsre. Sahware or sauhre. One’s wife’s family.

Sage or sdgi. Sakhwdle. Relations generally (vishtaddr).

Sdkh or ndta. Relationship (rishtaddri).
Gailar. Pichhlag. | Stepson (of a man).

Among all these tribes the system of relationship is strictly
agnatic. The words wdris, mdlik, haqddr, jaddi or ekjedde,
dddke or dddd ki auldd, bhdi, bhrd, birddari or bhaiydchdra,
are generally used for one’s agnates,—i.e., males related
through males only—in short, all of one’s own go? ; while sdk#,
ndta, and sagd, though in a general way applied to all relation-
ships, in a restricted sense apply to relationships through
females or by marriage only,— e. g., a connection by marriage
is sdkh or ndta, and ason-in-law’s or daughter-in-law’s father
is called sagd. Only the agnates are considered heirs.

In describing a relationship beyond these for which there
are special names, the name of a similar nearer relationship
is used, but always a name which shows that neither the
generation nor the fact that the relationship is through a
female (if it be through any female except the wife) is lost
sight of ; thus a grandfather’s brother is dddd or ndnd, as the
case may be; a father’s cousin, chdchd or mdmd.

A man addressing his father respectfully calls him bdbd,
his mother he calls ammd or .md ; he will not mention his
wife’s name, but calls her 7v{ or so-and-so’s mother, or so-
and-so’s daughter, or band{ rubd¢ (God’s servant), or mentions
her got name,—e. ., Goddri. Similarly a woman will not
mention her husband’s name, unless she knew him before
marriage,—e. g., among Musalmadns, if he was her cousin ; nor
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will she mention the name of her husband’s father or elder
brother. - No reason is given for this reluctance, except that
it is a sign of respect. Some Musalméns have an idea that
the rule is imposed by Muhammadan law ; while some Sikh
women seem to think their husbands will die if their names
are mentioned by their wives. A man will not speak of his
father- and mother-in-law as saulrd and sass, but calls them
{dyd and tdé, or chdchd or mdmd. Insome tribes the rela-
tion between an elder brother and his younger brother’s wife
is similar to that between a father and his son’s wife : thus
in Hindi behu means both son’s wife and younger brother’s
wife, and among some tribes a widow is allowed to marry
ber hushand’s younger brother, but not his elder brother.
Question 2.—Explain your system of reckoning generations ; and
give a table of kindred with the local names of the relations up to the
third degree, in both the ascending and descending line.
By how wmany geperations are the following persons said to be
related to the person whose relatives are to be reckoned ?—
(1) Brother;
(2) Father;
(8) Uncle;
(4) Cousin-german, i.e. uncle’s son ;
(5) Brother’s grandson;
(6) Great-grandson ;
(7) Great-grandfather. :
Answer 2—All persons of the same generation are
reckoned as equally distant with regard to generation. There
is no custom of reckoning by degrees.

(a) Brother and uncle’s son are in one’s own genera-
tion. :
(b) Father and uncle are in the second generation
upwards.
(¢) Brother’s grandson in the third generation down-
wards. ‘
(d) Great-grandson in the fourth generation down-
wards.
(¢) Great-grandfather in the fourth generation up-
~ wards.
(A1l tribes.)

Note.—In calculating generations, as in calculating days,
they count the man’s own generation as the first, his father’s
or son’s as the second, anc so on. While they never lose sight
of the generation in which one pexrson stands with regard to
another, they are not accustomed to think of a man as being
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80 many generations (pfdi) distant from another, nor are
they accustomed to reckon by degrees (dasja). They some-
times calculate in what generation the common ancestor is
(kaunsi pidi men raljdnde), e.g., my uncle’s grandson joins
me in my grandfather, i. e., in the third generation from me
and the fourth from him. They do not reckon by degrees
up to the common ancestor and down again, but both
branches are calculated upwards to the common ancestor.
All descendants of the common ancestor are nearer relations
than any one beyond him, e.g., all descendants of one’s
grandfather are nearer relations than the grandfather’s
brother or his descendants. The system of agnatic relation-
ship is clearly classificatory, a general term being used for
all agnatic relations of each generation, and a periphrasis
being required to explain how near the relationship in that
generation is. Thus b0krd means either a brother, or an
agnate cousin however distant in one’s own generation ; and
if a man speaks of his chdchd, it requires a question to find
out whether he means his father’s brother or his father’s
agnate cousin. 'Thus—

Pérdada =any agnate of the fourth generation upwards.
Dada = 5 third . .

Taya or chichd= 2 second i 3

Bhra = ¥ one’s own generation,

Bhatariya = - the second generation downwards.
Potra = 2 third 53 5
Parotra = - fourth s 5

Only one’s father and son have distinctive names denoting
their relationship, viz., pyo and putr ; the other words denote
all agnates, however distant, in the generation referred to.
It is also worthy of note that these few are the only words
that express agnatic relationships; the other words given
either denote female relations or relations through females.
The same remark applies to those terms; thus mdmd means
any agnate of one’s mother in her generation, and bhdnjé
would apply to the son of one’s female cousin as well as to
one’s sister’s son.

Question 3.—Into what classes are relations distributed ?
Specify each such class and the relations included in it.
Give the distinetions, if any,

(1) between sapindas, sakulyas, samanodakas, bandhus, gotrajas ;
(i) between personal, paternal, and maternal kindred ;
(i) between legal sharers and residuaries, near and distant kindred
(kartbi and daidi), lineal and collateral relations.
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What relations are ineluded in the terms shurkaidn jadds, hissaddrdn
kartbi, and kardbatidn karibi ? .

Answer 3.—Relations are distributed into three classes
(pakkh) ;

(1) Dddke—all relations through the father.
(2) Ndnke all relations through the mother.
(8) Sauhre all relations through the wife.
The dddke include all the bhd? or birddari or bhaiydchara,
i.e., agnates, males related through males, all of one’s got. A
clear distinction is drawn between the agnates, who are
known also as jadds or ekjoaddi, descendants of a male ancestor
through males on the one side, and persons related
through females on the other. The latter, who are ordinarily
of a different got, are called sage or sdgé or sakh or ndteddr.
In a wider sense, however, sdg?is used to denote all relations,
whether by blood or marriage, and bkd? or jGtbhdd or jétbirddari
to denote the whole tribe, whether of the same go¢ or not.
Agnates are also described as wdris, mdlik, or hagqddr, and
defined as persons entitled to rights of inheritance, &ec.
(jis ko haq pahunchtd hai). Near kindred are those first
entitled to succeed, as sons and brothers ; others are considered
more distant; but there is no clear distinetion of relatives
into “near” and “distant.” Although most Hindts practise
the sapindikarm, or oblation to ancestors, no classification of
relatives is founded on it, except perhaps among the Brih-
mans, Banyas, and Roras, among whom descendants of
one’s agnate great-grandfather are called sapinda, and agnates
having a common ancestor within seven generations are
known as sdkull, while more distant agnates are sdgotar.
The sapirnda are also called nazdiki bhdiband, or near agnates ;
the sdkull are called parwdr or kutambh ; the family ” and the
sdgotar are called gotibhdi, while non-agnate relatives through
a female are called sambandhi, sdk, or ndteddr.

(All tribes.)

Question 4.~Is your tribe divided into sections? If so, by what
names are the sections known ?

Does each section depute one or more representatives to the jirga ?
If so, what are such representatives called ?

Has any particular person or family the right to be so deputed ?

Answer 4.—1In all tribes, without exception, the system
of relationship is strictly agnatic. Ordinarily the members of
atribe are classed into groups called go?, founded upon agnatic
relationship. All the members of a gof are agnates, i.e.,
related to each other through males only, and all agnates are
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members of the same gof. The gof resembles in many of its
features the Roman gens ; and although the name of the got
does not form part of the ordinary name of the individual,
it is always known and remembered to which go¢ each man
belongs. The got name is, like our family names in Europe,
applied to all agnates, and to no others. A woman until
marriage belongs to her father’s got, just as in Europe she is .
called by her father’s family name; after marriage she be-
longs in a sense to both gofs, just as in Europe a married
woman is called “Mrs. Smithnée Jones,” or described in Scottish
legal phrase as ““Mrs, Duncan or Anderson.” IHer children
belong not to her go¢, but to their father’s gof, just as in EuroIJe
the children take the father’s family name, and not the mother’s.
The distinction into gofs is of great importance in matters of
marriage and inheritance, and in domestic life generally.
Ordinarily among Hinds a man must not marry a woman of
his own got, and among all tribes great restrictions are im-
posed on the alienation of immoveable property out of the got.
The following tribes have this marked sub-division into groups
of agnates known by the name of got : Jit, Kumhar, %(héti,
Lohar, Chamdr, Chihra, Bdwariya, Heri, Banya, Rora, Brah-
man. Among the Musalmdn Réjputs and Jats there is the
same sub-division into groups of agnates, but they are more
generally known by the name of jd¢ or gaum than got ; for
example, Joiya, Wattu, Bhatti are generally called jdfs, not
gots. The got is known among the Rafns, but is not so im-
portant as among the Hindés, and among the Bodlas and
Chishtis there is practically no division into gofs. :

It is somewhat difficult to find appropriate terms to apply
to allied groups of the inhabitants of the district. The
Bréhmans may fitly be called a “ caste,” as they all partake of
a semi-sacred character, and are divided into distinct * tribes *’
(jdt),suchas the Gaur and the S4rsut, each of which is.-again
divided into clans (gof) ;—indeed, the sub-divisions among
Brahmans are still more complicated than this. The Banyas
may properly be called a ““class,” consisting of distinct * tribes”
(jdt),such as the Aggarwil, Oswal, and Mahesri, each of which
is again divided into gofs or clans. The Jéts or Jats may be
called a ““race,” with, in this district, two marked sub-divisions
—the Bagri or Hindi-speaking Jits, and the Panjébi-speaking
Jats, the latter of whom again are markedly divided by religion
into Sikh and Musalmén Jats; all these being sub-divided
into gots or “clans.” Among the Musalméns of the district
generally there is no clear divisivn into Réjputs and Jats;
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the really important divisions are those into  tribes” (jd¢ or
qoum), such as Joiya, Tunr, Wattu, Mahar, corresponding to
a certain extent with the clans” (got) among the Hindd and
Sikh Jats. Some of thesetribes call themselves Rédjput, some
Jat, but this is a matter of family pride. Theexclusive tribes
which have occupied or wish to occupy a place of importance
and honour call themselves Rajput, €. 9., the Joiya, Bhatti, and
Wattu ; and the inferior tribes call themselves Jat, althougl
they too have almost all a tradition of Rajput origin, e. g., the
Jhorar and Sohu. Some of these latter tribes have become
Musalmén within the last few generations, and Hind4 tribes
of the same gots live side by side with them and are acknow-
ledged to be related to them : in such casesperhaps the Musal-
man jdt should bhe translated ¢ clan,” like the Hindd go#: The
Bodlas and Chislitis, although they claim an Arab origin,
are probably offshoots from the ordinary Jat or Réjput
Musalméns among whom they live, and might from their
somi-sacred character almost be called Musalmén  castes.”
The Kumhdr, Khati, Chamar, Chthra, Biwariya, Heri,
TRora, and Réin may be called * tribes.” The Lohars and Nais
seem to consist of groups connected by occupation only, not
by descent, and may be called “ classes” like the Banyas.
Many of these tribes are divided into distinctly marked
sections, each consisting of numerous gots or clans, and each
sometimes refusing to intermarry or have much intercourse
with the others. Thus the Kumhdrs are sub-divided into (1)
the Jodhpuriya Kumhdrs, who make bricks and earthen ves-
sels and rarely cultivate land ; and (2) the Deswali Kumhars,
who are engaged chiefly in agriculture, and rarely do potter’s
work or keep donkeys. The Khétis are similarly sub-divided
into (1) the Dhiaman section of 120 gots, and (2) the ordinary
Khiti section of 1,44k gots. Awmong the Chamdrs there are
several sections, such as the Marwari Chamérs, who will not
eat the flesh of animals that have died a natural death; the
Chéndor Chamérs, who will not work in leather made from
the skins of horses or camels; and the Jatiya Chamdrs, who
are not so particular. The Bawariyas are sub-divided into
four sections,—(1) the Bid4dwati from Bikaner, (2) the Daswali
of the country about Sirsa, (3) the Képriya of the country
towards Delhi, (4) the Kalkamaliya or black-blanket men of
the M4lwa. The Roras are sub-divided into (1) the northern
or red=bracelet Roras, and (2) the southern or white-bracelet
Roras; and each section is again sub-divided into two. The
Gaur and Sarsut Brahmans have many sub-divisions. These
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distinctions seem to be generally due to residence in differ-
ent tracts of country; sections of the tribe which lived for
generations some distance apart, when travelling was pro-
bably more difficult than it now is, being found on closer
contact to have developed distinguishing customs which
make it difficult for them to amalgamate again; or they
are due to one section of the tribe having become more
exclusive and holding aloof from the other section by way of
claiming a higher social rank—a development of social rela-

- tions of which there are many instances among widely differ-
ent tribes.

Among many tribes, again, the gof is sub-divided into
““branches ”’called al,each consisting of agnates descended from
a common ancestor a few generations back, sometimes ten or
twelve, sometimes only three or four generations distant, the
name of the al being derived from the name of the common
ancestor. Thus among the Wattus there are the Ladho ke,
Muhammadke, Saidu ke (in all these three cases the name of the
al hasalso given its name to the village which is their head-
quarters). Among the Rdins the al seems to be named from
the place from which the branch of the tribe originally
came, as Shihpuriya, Kanganpuriya, Bhonpuriya, from the
villages of Shahpur, Kanganpur, Bhonpur; or in same cases
probably from the name of the ancestor, as the Béasan and
Lakha ols in Sikandarpur. Among the Réins this distinction
into «ls is more important than thatinto gofs. It is perhaps
most important among the Musalmén R4jputs, who have no
sub-division of the tribe (taking ¢ tribe’ to apply to such
divisions as the Joiya, Wattu, Bhatti, Khokhar) into gots,
but only into als, such as the Kallo ke and Sukhere (descend-
ants of Kallo and Sukhi) among the Tunrs. The Bodlas
have similar branches, such as the Wale Shah ke, Nur
Shsh ke ; and although at present these do not seem to be
ordinarily given the name of @/, no doubt it will soon come
to be applied to them. The Bédgri Jits havealso this division
of the got into als. Among the Sikh Jéts the ¢/ or branch of a
got is called munhin, such as the Dadi ke and Jagd ke in the
Siddhu Barir gof. Among the Gaur Brihmans there is,
besides the got, a similar division into branches called Sdsaz,
seemingly named from the original place of residence of the
branch. This is similar to the custom in England of
describing different branches of a family by their place of
residence,—e. g., we might talk of the Devonshire Fortescues
as distinguished from the Cornwall Fortescues. The #ak among
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Hindd R4jputs and the Bawariyas seems to correspond with
the got of other tribes. Among the Bagri Jats the ol is
further sub-divided into sections known as thdmbd, consisting
of all agnates related within ten generations or so; and this
again into houses or families known as kul, kutamb, kabila
or parwdr consisting of all near agnates. These distinctions
are of little importance as compared with the go¢, but within
the got they are used for the sake of convenience, such as
Gogiya for a member of the family orsection descended from
Gog. The Sikh Jats have also this classification of near
agnates into kabilas, and most of the Hindi-speaking tribes
have the similar classification into perwdrs or kutambs.

All these classes are founded on agnatic relationship, and
include only agnates, 4.e., persons related to each other
through males. They may be graded as follows :—

(1) kul=Eutamb = kabila = parwdr ;
(2) thambd ;

(3) al=sdsan =munhin ;

(4) got=nak;

(5) jdt = qawm.

There is no clear distinction between these classes. For
instance, the fhdmbd of the Bdgri Jats resembles the al of
the Wattus; and again, the @/ of the Musalmin Rdjputs
resembles the gof of the Hindd tribes, and the jd¢ of the
Musalmdn Réjputs is also difficult to distinguish from the
got of most other tribes. The term jd¢ is sometimes applied
to the whole Brahman caste or Banya class; sometimes only
to a sub-division of it, such as the Gaur Brabmans or the
Aggarwél Banyas. The development of these different
classes may be seen by comparison of different tribes. For
instance, among the Bodlas we have a clear and well-known
distinction into families known by the name of the common
ancestor of a few generations back, but not yet ordinaril
termed al : among the Wattus, Tunrs, Bdgri and Sikh Jats
we have similar groups of families, generally known as separ-
ate ““branches” of the got (al or munhin); and similarly
among the Rdins and Brdhmans we have groups of families
(al or sdsan) known by the name of the original place of
residence. The al of the Musalmén Rdjputs seems develop-
ing into a got, and their got into a jd¢ or gaum. The differ-
ent sections of Roras, Kumhérs, Bawariyas, and Chamdrs are
so distinct from each other as to be almost separate “ tribes
(jd¢ or gaum) ; and the sub-divisions of the Banyas and Brih-
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mans are even more distinct. There can be little doubt that
many, if not all, of these distinctions within the tribe ”’
sprang up in this way, groups of agnates separating off more
and more from each other as in process of time their com-
mon ancestor became more distant, or as in course of emigra-
tion their habitat, language and customs became more and
more different from those of their distant relatives. An
instance of the effect of religion in dividing a tribe may be
seen among the Aggarwél Banyas, who are sharply divided
into Bishni or orthodox Hindas and Sardogis or Jains.
Another is found among the Jats and Khétis, among whom
the Bishnois hold themselves quite aloof from their fellows,
and almost consider themselves a separate caste. Tam also
inclined to think that the Bodlas and Chishtis are simply an
offshoot from the Wattus or some other indigenous tribe,
separated off in the course of a few generations by an
assumption of peculiar sanctity and exclusiveness. A fresh
instance of this may be found in the Khaval family, which
owns Abdulkhdlik near Fézilka, and which within the last
few generations has, on the reputation of a saintly ancestor,
held itself aloof from and above its fellow-Kharals of the
Révi, from whom it has come. The Lakheke Bhattis of the
Bahak Pargana arve an instance of a holy family in a still
more advanced stage of development. Family pride often
causes marked divisions. Thus both among the northern
and southern Roras there are groups of gots which refuse to
give their daughters in marriage except among themselves,
though they take the daughters of other gots in marriage.
A similar division prevails among the Khatis—only the
restriction seems MOI® marked, for a Suthir or high-class
Khéati ravely marries the daughter of a Desi or ordinary
Khati, except when theve is no other Suthir near him.
Among the Muss lman Réjputs this distinection is even more
decided ; each tribe has its special customs about intermar-
riage with other tribes. Some marry only among themselves,
some take the daughters of other tribes in marriage, but
refuse to give them their daughters ; and some are not parti-
cular, but give their daughters in marriage to almost any
other tribe. Tndeed, there is every indication that distine-
tions have extended in this manner much more widely than
is generally supposed. A group of agnates which separates
itself off in this way from its relatives begins by refusing to
give them daughters in marriage; it then refuses to take
fheir daughters in marriage; then to eat and drink and
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smoke with them; then denies its relationship with them
altogether, and admits only a distant and vague connection ;
or a tribe refuses to allow a widow to remarry in her hus-
band’s family ; then prevents widows from marrying alto-
gether; then makes its women pardahnashin. Indeed, it
seems very probable that, instead of the Jéts being, as they
ordinarily say, Rdjputs who fell from their high estate by
permitting the remarriage of widows, the R4jputs themselves
are simply the aristocracy or nobility of the Jdts, descend-
ants of families who attained power and gradually separated
themselves off from their fellows, as we see groups of import-
ant families doing in other tribes now, literally °*sons of
the kings ”* of the Jats, of the same race and blood as the
Jéts themselves. The theory is of much wider application,
and many illustrations might be given in support of it.

It is worthy of remark that many tribes, especially those
which have associated much with the Réjputs, have for their
got names terms the same as those applied to gots among the
Réjputs. This is the case with the Lohdrs, Bawariyas,
Heris, Nais, Mahesri Banyas, Réins, and other tribes. No
doubt in many cases this is due to inferior tribes having-
adopted the gof name of their masters, but there are some
instances to show how castes or so-called tribes may have
been derived from others. Thus many of the Lohdrs who
call themselves Bhatti or Joiya are admitted by their R4j-
put neighbours to be descended from Réjput, Bhatti, or Joiya
ancestors who a few generations ago took to the blacksmith’s
trade, and yet they now, for all practical purposes, form a
separate caste, intermarrying only with Lohérs. Other Lohdrs,
again, are admitted to be descendants of Khatis. Some
Niis, too, intermarrying only with barbers like themselves,
are admitted to be descended from Musalmén Bhatti Rdj-
puts. Going further afield, the Bhineke Musalmdns, who
call themselves Chauhdn Rajputs, are admitted to be de-
scended from the same ancestors, within some twelve genera-
tions, as their neighbours the Dandiwal Sikh Jats; and
further still, the Musalmdn Wattu and Bhatti Réajputs and
the Siddhu Bardr Sikh Jats all admit their relation to each
other, aud claim to have the same ancestors as the Hindda
Bhati Rajputs of Jaysalmer. Possibly the formation of the.
Bishnoi, Bodla, and Chishti castes, founded on religious dif-
ferences or an assumption of sanctity, may be illustrations
of the way in which the Brahmans divided themselves off so
markedly from their fellow-Aryans, and instances of change

F
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of caste-occupation may be seen in the adoption of barbers’
work by the descendants of agriculturist R4jputs, in the
change from Khétis or carpenters to Lohérs or blacksmiths,
and in this district more especially, in the numerous cases
in which men of all castes and tribes—Brédhmans, Banyas,
Kumhirs, Khitis, Chamérs, &c.—have given up their heredi-
tary occupations and taken to agriculture. Where such men
belonged to what are called inferior tribes, it is curious to
note how in such cases they despise the original occupation
of their tribe and deny strenuously that they engage in it:
instances of this may be seen among the Radins, Khatis,
Kumhdrs and Bawariyas.

Except in social matters, the tribal organisation is not
very strong. Often when any caste question, especially some
guestion connected with marriage, requires to be decided, a
panchdyat of the tribe is summoned, which is attended by
tribesmen from the neighbouring villages, but no particular
person or family has a special right to be present. There
are no definite rules as to the persons who are to attend the
panchdyat, or as to the mode in which the business before it
is to be discussed and disposed of. Everything is vague and
indefinite ; but the panchdyat, guided generally by the opin-
ions of the older and more respectable tribesmen present,
usually comes to a decision which is acquiesced in by all.
The only way in whicha panchdyat can enforce its decision is
to excommunicate a disobedient tribesman (hugga pdni band
karnd), refusing to eat, drink, or smoke with him, or to inter-
marry with his family, until he obeys the order of the panch-
dyat and pays the penalty they impose. The power of the
panchdyat does not seem so strong here as it is further east;
it is perhaps strongest among the inferior tribes, or those
just above the lowest grade. It is a common saying that,
now that such disputes can be taken into court, few think
of obeying the orders of a panchdyat, and no doubt our
law courts have much weakened the power and importance
of the institution. In Panjabi a parchdyat is called parah,
and the word is applied not only to an assembly of leading
men of the same tribe, but also to a gathering of men of dif-
ferent tribes to discuss some question of common local in-
terest. Among the holy tribes of the Satlaj, the Bodlas,
Chishtis, and Lakheke Bhattis, there is another kind of
gathering called meld, a sort of * cursing committee,” em-
ployed when any outsider has injured a member of the tribe.
Two or three of the holy tribe go to the offender, and, if he
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refuses redress, invoke curses on him (khudd wskd burd kare).
Asthey still have a reputation for sanctity, this weapon often
stands them in good stead. Few of the tribes have any

ruling family to which they pay especial regard. The Wat-
tus and Joiyas tell of old Nawabs belonging to their clans,
and the Bhattis have a more recent recollection of the Nawib
of Réania, and showed it by voting for his representative as
their Zailddr. The Siddhu Bardrs, too, especially the Maha-
rédjke branch, are proud of their connection with the Ma-
harija of Pattidla and other ruling chiefs, but here, as in
other new countries, each colonist came depending chiefly
on his own exertions to make his way and earn his livelihood ;
and there is consequently more independence and less in-
equality of rank and position than in most older-settled
countries. In short, though the family system of agnatic
relationship is very strong, the tribal organisation is weak.



