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People worship Vishnu but he is hardly recognised by them under that
name though under the common names of Rama, Krishna and Narayana, he is
the great god of the country. Vamna, the incarnation of Vishnu is held in
great reverence and his procession is taken from all temples ut Ambala, Jagadhri
and Yamunanagar on the occasion of bawan dwadshi (Bhadon sudi dwadshi,
August-September). Rama and Krishna are worshipped as incarnations of
Vishnu and there are many temples dedicated to them. Ram Lila or the story
of Ramayana and Krishna Lila, the story of Krishna are staged in various parts
of the district. Rama is worshipped on Dusschra and Diwali, and the birthday
of Rama is celebrated on Ram Naumi, i.e., Chet sudi naumi (March-April) and
fairs are held at Jagadhri, Chhachhrauli, and Khizrabad. The birthday of
Krishna is observed on Janam Ashthmi, i.e., Bhadon Sudi Ashthami (August-
Scptember) and fairs are held at Sadhaura, Babyal, Ambala and Yumunanagar.
Although there are temples in almost all villages and towns yet special mention
may be made of Sunatan Dharma tcmple, Ambala Cantonment and Raghunath
temple, Narayangarh.

Hapumana,- -The followers of Vishnu are specially devoted to this deity
and images of Hanumana, the monkey god, can be scen in most of the temples.
The deity is worshipped on tuesday. There is a Panchmukhbi Hanuman temple
at Bastianwala in Jagadhri tahsil. There is a gigantic idol of Hanuman with a
face representing five diffcrent images. The temple is known to be one of three
of its kind in India.

Minor Deities. The Hindus believe that it is good to worship their dei-
ties. [If they were malevolent, it was well to propitiate them to avert, if bene-
volent some benefils could be derived from their worship.  An assorted group
containing rishis und muslim saints, rivers like the Yamuna, Saraswat and
the Murkanda, deities like Gugga Pir and Bhumia and holy personages like

guru Ravidas are entitled to special reverence by different groups of worship-
pers.,

Rishis. - The district is known to be connected with many legendary
rishis.

Maharshi Ved Vyas, the legendary author of Maohabharara and Pur-
anas, is said (o have lived ncar Bilaspur (Jagadhri tahsil). A tank known
w5 Vyas Kund is there where people pay their obcisance.
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At village Rampur, four miles north of Kapal Mochan, Rishi Pul-
astya is said to have meditated for a long period. The place of his medilation
is known as Plaanch Tirath and is worshipped by people of the surrounding
villages,

Rishi Agastya is said to have meditated on the bank of the Saras-
wati about two kilometres north of Kapal Mochan. There is an ancient tank
which is locally known as Giasion Tirath. A fiair is held here in the month of
April-May.

Mouslim Saints. Some Muslim piry are worshipped in shrines dedicated
to them like that of Takhi Shah Darvesh at Ambala, of Shah Qumais at
Sadhaura and of Sakh  Sarwar at Khizri.

The Yamuna, The Saraswati and the Markanda.—-The Yamuna or
Jamna Ji and the Saraswati although not always distinguished from  Saras-
wati, the goddess of learning ave worshipped in the district and the people liv-
ing near the banks bathe in the rivers particularly on the occasion of san-
kranti. There are, however, no shrines dedicated 1o them. The Markanda
is linked with the rishi of that name and a temple of Markamda exists at
Haryoli (Ambala tahsil). People from the adjoining villiges tuke bath in the
river on the puranmashi of Asoj (September-October).

Gugpa Pir.—Gugga or Jauhar Pir is supposed to be the preatest of the
snake kings. Gugga is worshipped throughout the district on  Naumi every
month and on mondays, but 9th of Bhadon (August-September) 1s observed as
his special day, Gugga Naumi. His shrine usually consists of a small one
room building with a minaret at cach corner and a grave inside. It is call-
cd mari and is marked by chhari or 4 switch consisting of a long bamboo  sur-
mounted by peacock fcathers, a cocount, some fans and a blue flag.  On Gugga
Naumi, Jogis take the chhari round the village to the sound of derooy and
devotees salute it and make ollerings. The maris of Gugga may be seen in
almost every large village of the distnet but well-known marjy  are located at
Shahpur (Nardyangarh tahsil), Bara (Ambala tahsil) and Chaharwala (Jaga-
dhri tahsil). The Gugga maris where annual fairs are held on Gupga Naumi
are located at Kalka (Kalka tahsil). Bagwali, Kakrali, Barog and Narayan-
garh (Narayangarh tahsil); Bhari, Babyal, Bhudian, Harra, Kesri, Baknaur,
Sanbalkha and Ambala (Ambaly tahsil); and Kalawar, Bhatauli, Damla,
Khadri, Rampur Khadar, Begumpur and Chhachhrauli (Jugadhri tahsil).

Bhumia or the God of the Homestead. —Bhumia, also called khera is a
most important local deity. People light a lamp and offer some catables at
the shrine and feed the Brahmans. This is done twice a year after the harvests
arc gathered in, and also on some other occasions, Bhumia is also worshipped
at marriages, before the bridegroom prooeeds to the bride’s house and again
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Among the important gurdwaras in Ambala disirict, mention may be
made of Manji Sahib Gurdwara, Ambala City; Sisgan) Gurdwara, Ambala
City, Padshahi Bagh Gurdwara, Ambala City; Panjokhra Sahib Gurdwara,
Panjokhra; Lakhpaur Sahib Gurdwara, Lakhraur Sahib (Ambala tahsil); Nada
Sahib Gurdwara, Nada (Kulka tahsil) and Kapal Mochan Gurdwara, Bilaspur
(Jagadhri tahsil).

Muslims

The Muslims of the district believe in one god and their religion enjoins
five dutics upon them. These are recitation of kalma (an expression  of
faith in god and the Prophet Mohammad), the olfering of mamaz five timos
a day preferably in a mosque, roza, hajj to Mceea and contributions in cash
and kind for charitable purposes.

Many Muslims in the district have faith in a number of saints and hold
annual urs at their tombs and some of the important places in this respect are
the shrines of Shah Kumaish at Sadhaura, l.akhi Shah Darvesh and Tawakkul
Shah at Ambala. It is noteworthy that these commemorative gatherings
arc also attended by Hindus in large number.

Jains

The Jains are mostly Aggarwals who have adopted the Jain faith. They
worship Mahavira and the Tirathankras. They celebrate Mahavir Jayanti,
the birth anniversary of Lord Mahaviru. The celebration of Mahavir Jayanti
at Sadhaura and Ambala is well known.

Christians

The Christians consider the Bible as their holy book. They
observe Easter, Christmas and New Year’s Day. The place of their worship is
church. The important churches in the district are located at Ambala Canton-
ment and Jagadhri.

FESTIVALS AND FAIRS

The common festivals celebrated by the Hindus are Dussehra, Diwali,
Holi and Janam Ashtami. The minor festivals are Shivratei, Gugga Nawmi,
Raksha Bandhan, Durga Asthami, Lohri and Sankranti, A few festivals
like Karwa Chauth, Nirjala Ekadshi and Iloge arc celebrated by women.
The principal festivals arc celebrated as in other parts of the country. In the
Morni Hills, the celebration of Diwali is somewhat different. A bonfire called
the balraj is lighted on the tops of the hills. The villagers assemble there and
dance and sing throughout the night. The lamps in homes are lit up from
the flames of balraj. A special dish called kamjon is cooked on that day.
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Kanjan is prepared from rice cooked in lassi and the solid mixture forming
a substance is cut into pieces to be eaten with sugar or honey. Muklawa is
held on Diwali and itis called nai Diwali, The mwarried men visit their in-laws
and celebrate Diwali there.

After Dusschra, a festival known as Garbara Garabari 18 celcbrated
by the females and it continues for five days. The festival is popular in the
district but celebrated with more galety in Kalka and Narayangarh tahsils. It
i5 a festival of upmarried gicls but married women can also take part. The
lamps are put in baked covers of earth with holes in them and the girls sing
and dance with these lamps in their hands. The girls finish the celebration on
the [ifth day after Dusschera by throwing the lamps into the tanks,

Bawan Dwadshi is another important religious festival celebrated in the
district. Fairs dedicated to Vamana, an incarnation of Vishnu are held at Ambala
and Jagadhn on Bhadon Sudi Dwadshi (August-September). The images of
deities from different temples are taken out in a procession. The devotees
observe last and take bath in a ncarby sacred river or tank. Besides,
festivals of differcnt religions groups like Guru Nanak Gurparb, Mahavir
Jayanti, Id-ul-fitr, Id-ul-Zuha, Mubarram, Guru Ravidas Jayanti, Balmiki
Jayanti, Christmas and Easter are celebrated with great enthusiam.

A list of [airs held in the district is given in Table VIof Appendix. The
important fairs arc deseribed below ¢

Maansa Devi Fair.—A fair is held twice a year in March-April and Sep-
tember-October at Balaspur (near Manimajra-Chandigarh, U.T.) in Kalka tahsil.
It is a religious fair dedicated to the goddess Mansa Devi whose temple
exists there. It is believed that all the wishes of a devotee are granted on
having a darshan of the goddess. The first hair-cutting ceremony of
children is performed here. The devotees sing songs in praise of the goddess
and make many kinds of offerings in the shape of cash, clothes and ornaments.
People from Haryana, Punjab and Himachal Pradesh also wvisit the fair.

Kapal Mochan Fair. — Kapal Mochan fair is held annoually on Kartik
Purnmashi (October-November). The holy tank of Kapal Mochan, the venue of
this fair, is located about a kilometre north of Bilaspur, in the Jagadhri tahsil.
Itis the biggest fair in the district and attracts pilgrims from all over India.
The pilgrims tako bath in Kapal Mochan tank and pay obeisance to the statues
of a cowand a calf standing on its banks. The devotees also take bathin Rin
Mochan tank and Suraj Kund.

Talokpur Fair.—A fair dedicated to goddess Sharda Devi is held at
Talokpur on Cher Sudi Ashtami (March-April). The pilgrims from the
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Kanets.—Kancts are an agricultural community of the Morni hills. They
follow the Rajput customs and habits,

Kolis —Kolis are another community of the Morni hills, Thoy trace thei
origin to the Rajputs and mostly follow the customs of Kancts, another hill
community. By profession, they are agriculturists and sometimes work as
cobblers.

Brabmans. —The Brahmans are agriculturist in Morni hills and also in a
fcw villages of Ambala and Narayangarh tahsils. They cultivate their land
themselves and are prosperous. Some Brahmans versed in astrology, however,
carn Ltheir hivelihood by practising astrology and priesthood.

Khatris and Aroras.—The Khatris and Aroras migrated from Pakistan
and most of them are shopkeeprs and traders.

Aggarwals —They arc a business community of the district, They are
mainly concentrated in urban areas bul a few of them also function in rural
areas as moncy-lenders. A few ol the Aggarwals own land in Jagadhri tahsil
and employ agricultural labour for farming.

Chamars,—The term Chamar is an occupational term. They are politi-
cally and socially conscious and have made much progress after Independence.

Balmikis. —Balmikis were the scavengers and even now follow this
profession in urban arcas. In rural area, they are agricultural labourers and do
not work as sweepers. They also rear pigs, goats and sheep. They are now
censcious of their social and political rights.

Inter-Caste Relations

Though the caste system is losing its rigidity under the pressusre of economic
and social forces, aided by liberal laws, it persists in the rural areas of the
district, The Jats and Aroras are more liberal in inter-caste realations and this
attitude is bound to influence the social behaviour of other peopk. However,
inter-dinning is only occasional and inter-caste marriages are not commomn.

Joint Family System

The joint family systen which has been a distinguishing feature of Hindu
society since time immemorial, is breaking up under the stress of the changed
econonuc and social conditions. While it is more marked in urban arcas, the
bond of the joint family system is weakening even in the villages. The people
thore depend almost entirely on agriculture, the average holding gets smaller and
smaller to support a joint [amily. It is, therefore, inevitable that some
members of the family should move out in search of service to the towns or
elsewhere to supplement the family income. In this way the migration of rural
population to the towns in search of a living whether in business, industry, service
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or some form of labour-has vitally affected the structure of the joint family.
Those who migrate to the towns get allured to modern amenities and try to
settle down there with their families. They lcave the farm to those members of
the family who stay behind in the village.

Inheritance

According to the Hindu Succession Act, 1956, sons and daughters, the
mother and the widow along with other heirs® of the deceased, inherit the
intestate proptrty simultaneously. A daughter has as good a claim to her
father's property as a son, provided the father does not debar her by law (in case
of his self acquired property only). However, inspite of the right conferred by
law, it appears to have become a general practice for the girls not to claim
any part of the intestate property. In the absence of a brother, a girl may
some time give her land to her ncar relatives, though in such cases she
usually retams her right to property.

Marriage Customs and Morals

The Vedic system of marriage prevails among the Hindus. 1t 15 treated
as sacred and is governed by traditional customs. As elsewhere, the marriage
dates arc mostly determined by astrological considerations. Marriage is an
important event of one's life, it is preceded by botrothal and a number of pre-
liminaries and elaborate preparations.

Betrothal. —The 1mitiation is taken by the close relatives, brother or father
of the girls (previously village barbar or Brahman used to perform such
functions). [f the offer is accepted and the result of the detailed discussion is
satisfactory, the nata is settled. After this a monetary gift is given to the boy
by the girl’s people. This is called rokna.

Alter rokna the next ceremony to be performed is betrothal (sagai), when
presents of money and gifts are given by the girl’s parents to the boy and
his relatives. The nature of this ceremony differs from caste to caste. For
example among Kancts of Morni arca one or two kilos of gur i1s sent through
the go-between to girl's house and the ceremony of sagai is completed.

Marriage preliminaries.—Generally the date of marriage is fixed by consul-
ting the horoscope of the boy and the girl. The bride’s futher sends a [etter
written on paper stained yellow, to the boy’s father, which announces to him
the date or lagan fixed for the wedding.

Mandha ceremony is performed by the maternal uncle one day before
the date fixed for the departure of the wedding party in case of the bridegroom
and the day on which the wedding party reaches in case of bride. Seven reeds
put together are tied with seven knot of munj rope. A picoc of red string then
taken and seven thuthis alwrnating with sohalis or suparis are strung thereom.

1. Specified in clause I of the Schedule vide S@on 8 of the Hindu Succession A;f,.l‘956. y
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with the coming into forc: of thy Hinda Marriaze Act. 1955, a few cases
of divorce are being instituted in the law courts. The details of the divorce
cases during 1966 to 1977 are given below :

Cases [Instituted

Year - Divorce Petitions Cases  Cases
Granted Dismiss- Compro- Pending
Pending New Total ed mised
Cases

1966 o 12 45 57 10 15 - 32
1967 i 32 39 7 15 12 A
1968 2 44 50 94 18 17 - 59
1969 " 59 30 89 13 24 - 52
1970 i 52 47 99 28 12 — 59
1971 i 59 12 71 13 16 — 42
1972 o 42 12 54 17 12 — 35
1973 . 35 33 68 11 15 - 42
1974 - 42 26 68 30 11 — 27
1975 s 27 20 47 11 9 —_ 27
1976 s 27 70 97 21 16 — 69
1977 - 60 104 164 43 21 1 100

Other Rituals apnd Customs

Traditional customs are observed by the people at different stages
of life. The old Hindu way of living was fraught with many traditional
sanskaras and rityals. In the course of time, these pot worn out and were
no longer in keeping with the changing times. Under the influence of modern
education and new ideas their hold is loosening. Of a multitude of these
customs, however, a few arc still observed though not with so
much zeal and fervour. When a child is born the woman is segregated
at once from the rest of the family. The room in which confinement takes
place is marked among Hindus by the hanging of a net of ropes in which a
neem ot mango twig is suspended. The woman is kept to herself for 11 days
and she 's attended by the midwife or some elderly lady of the family. On
the 11th day the room is cleaned. Feast is given if the infant is boy. This
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is called the dasuthan ceremony. Name giving ceremony is also performed
onthis day. The Brahman performs havana and sprinkles the whole of the
house with Ganga water. After thi, the Brahman consults his putra
(book concerning astronomy) and announces four names beginming with
same letter., Of these, cnly one name is to be adopted. But the lwtest
trend is not 10 adopl any of the names announced by the Brahman if it does
not meet the liking of the parents. Insuch a case, the first letter of the names
announced by the Brahman is made a basis for adopting another name (or
the child. The Brahman receives presents for performing havane and naming
the child.

Among the Aroras. the Chola is an important ceremony, which is
celebrated ¢m the 15th or 17th day of the newly-born son when new clothes,
consecratcd by their Brahman, are worn. A feast is provided for [riends
and relatives.

Among the Sikhs, onthe (0th day, thechild and the mother are bathed
and they are presented betore the holy Granth. Path of the Grunth 15 per-
formed on that day. The family assembles and Aaruh parshad (halwa or
preparation of flour, ghi and sugar) is distributed. The child is pamed on
that duy, The Granth 15 opened al random and the first letter of the bani
at which the Gramrh opens gives the [irst letter of the child's name.

Almost all Hindus perform the mundan ceremony when the boy is a
few years old. This ceremony is mostly perfurmed at some religious place.
If the ceremony is performed at home, his hair is cul and head shaved for the
first time and friends and reiatives are entertained Lo a feust,

Home Lirn

Villages. The villages ol Ambala are generally buill on mounds or
higher grounds which were selected probubly for safety or they may possibly
be existing on the ruins of older abadis which through centuries were sub-
merged as a result of some natural upheavals. In the Shiwalik hills, the
villages are located in parillel belts extending from the choe re-entrants up to
the headwaters slopes where the terraces disappear. '

At the outskirts of the villages are goharas, the pyramid like structures
in which dung-cakes are stored. They lorm a conspicuous featurc of the
rural landscape. Of late, the provision of pucca lanes with surface drains,
schools, dispensaries, culverts, link roads, etc., have changed the social and
economic life of the people in villages.

Dwellings. Furniture and Utensils, —Previously, most of the houses in
villages were kacha. The walls of these houses were of mud or clods of dry
carth, taken out of the ponds when they were dried up, or from the dried up
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and cracked rice fields. The roof of the house (kotha) was also of mud ; the
beams which supported it and which were principally made of sal wood rested
partly on the mud walls and partly on upright supporting beams about six
feet high,  Across these lay smaller beams, and over these grass; lastly, upon
the prass three inches ol carth was laid. These kacha houses are now
being rapidly replaced by puces houses with a4 provision of hand-pump in the
courtyard. These new houses have scparate kitchens and bath-rooms.

With the spread of cducation and a growing outlook for better sanita-
tion and health facilities, the villagers are changing the pattern of their houses,
They now have aseparate catile shed and aiso care for proper lighting and
veatilation,

In the Morni hills, the houses are made with stone walls. In the
Shiwalik foothills, the Gujjar houses open to a common yard which comprises
the social space. There is no existence of the individual house independent
of the yard. The yard has a few openings Lo the cultivated fields andis gene-
rally insulated from outside.

The bouses in a village consist of one to lour rooms.  The outer room or
dahliz or baithak is used as a drawing room for the family and male mem-
bers of the family sit there. It is often partly octupied by cattle in winter.
Beyond this, is the yard (chawnk) separated from the streets by a wall, and in
which the cattle arc tied up and this space is used by women and children.
Round this are the rooms occupied by various members of the family. The
kitchen is inthe corner where chulla and hara are placed for cooking food.

The furniture in the villages consists of bedsteads, moorahs, peerhas
(small stools) and chairs. A few houses in villages, of late, can alsp be scen
furnished with sofa sets and other modern furniture.

In urban areus chairs and tables are placed m the drawing room.
The homes of well-to-do persons are tastefully furnished and decorated
in a modern style. Sofa sets, wardrobes, beds, tables and chairs of different
description and other miscellancous items of furniture decorate the houses.
Possession of furniture is considered to be a sign of social status and taste.
The paucity of furpiture in an average home is partly offset by ordinary
framed pictures and calenders which are readily available. Urban influence
has led villagers to goinfor chairs, tables und better types of cots though on a
modest scale.

The utensils wsed in kitchen for cooking and eating purposes are large
narrow-mouthed cauldrons (tokna or tokni) for storing water and cooking
at feasts ; smaller vessels of similar shape (baltoi) for ordinary cookingand
carrying water to the fields ; (degehi or patila for cooking vegetables, still
smualler ones (lota, gadwa, buggi) for kecping milk and water, some cups
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(katora, katori, chhanna) without handles ; some tumbler-shaped drinking
vessels ; a large tray (thali) ; alarger tray for kneading dough (parat) ;
a brass ladle (karchhi) ; aspatula for wurning bread (pa/fta) ; a thin iron plate
(tawa) for baking cakes, and some pairs of iron tongues (chimta), a Iry-pan
(karahi) and a sieve (chhalni), both of iron ; iron bucket (balti) for drawing
water from the well. The utensils are gencrally made of brass. Some carthen
pots arealso used for boiling milk and for churning curd. Lately, the use of
stainless steel and aluminium utensils is gaining popularity.

The use of kerosene oil stoves of various kinds for cooking are popular
in the towns, The dearth of firewood consequent upon the teckless cutting
of forests in therecent past hasalso helped in popularising the use of kerosene
oil stoves. The cooking gus stoves arc also used in Ambala, Jagadhri and
Yamunanagar.

Dress and Ormnaments.—The dress of the people in the district is simple.
In rural arcas men wear a shirt or kwrta, chadra, tamba or dhoti and a pair
of shoes. Pagri (turban) which was a part of the dress is now very rarely used
and is worn by older gencration or by the bridegroom on the wedding day.
A chaddar, khes or blanket in cold weuther isused as a wrap. An angochha
(long handkerchief) is used occusionally. In urban iareas people wear shirt,
pants or payjamas. People both in urban and rural areas wear woollen
sweaters and coats in winter. A complete suit of male clothes is called jora.

Although in the recent past, men used to wear jewellary,) itisnotin
voguc now. Howcver, agold ring and gold chain is worn by many people
in urban areus.

The women in rural areas wear a shirt (jumper), sabvar and chunni or
chona i.e., headwear. The women prefer coloured clothes, cotton or silken. A
Gujjar women can be known [rom her blue dress, adorned generally by cir-
cular bits of looking glass. The women in urban areas wear (salwar-kameez
and chumnni) but they are shifting their choice towards sari and blouse. In
winter they wear sweaters and shawls. Chappals both in urban and rural
arecas are common footwear. High heel sandals are alsoused in urban
areas. One also finds college and school-going girls and working women
wearing what they call mod dresses consisting of bell-bottem trousers with
blouses.

Women here as elsewhere are fond of jewellery. Invillages they wear
the following ornaments as the occasion requires. They wear chak, phul, kanda,
bindi, tika, chand for head, balian, jhumke, bujlian and karanphul for ear,

1. Previously the ornaments w'lir;:ﬁs' men included small car-rings generally goiden, a
necklace of gold called kantha or mala, bracelets (kara or kangarm), gold chains of several
$irings (fora) finger riog of gold and silver and sagri (waist band of silver).
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nath, laung, tili for the nose, tandira or hansli, mala, hamel, kandhi, tigarda,
chandan har or har for neck, 1aadan, bajuband for arms; churian, pachhe-
lian, kangan or kare, pohnchi, mathian, arsi for hands ; angootrhi or chhaila

for fingers and panjeb, jhanjran, chhare for feet. These are uwsually made
of silver and some times of gold.

Food.—The simple food of the people has little variety, The number
of meals varies according to seasons and the nature of work done by the
people. The morning and cvening meal of a farmer consists of three or
four loaves of makki or bajra in winter and of wheat or wheat and gram
mixed in summer. It istaken with saag, pulses, karhi, other vegetubles and
lassi (butter milk). Rice is eaten frequently. Salt, chillics and other spices
are used commonly,

On festive occasions khir, halwa and other swect dishes are prepared.
In Morni area special dishes like patende, uskalianand kanzan are prepared
on festive occasions. To make patunde, ghi is applied to grease the hotiron
pan and then the flour, diluted with water so as to make a thin paste, is care-
fully spread with the hunds over the entire pan making a finc thin layer. This
requires a fair amount of dexterity and, therefore, woman with good practice
alone can produce good paramda without burning her hand. When fried,
the patanda is ready to oal. It is more or less the same as the mande or
pura of the plains but contains no sugar or salt. Another standard local
dish is wskalian, made of rice flour, mixed with water und poured on small
holes carved on a stone, heated to a high degree. Patanda is eaten with milk
and khir (rice boiled in milk) and uskalign with pulses or ghi and raw sugar.
Sometimes rice is cooked in Jassi and the mixture forming @ frozen substance
is cut into pieees to be eaten with sugar or honey. The preparation is called
kanjan.

In urban arcus, the food consists of articles like wheat flour, pulses,
vegetables and karhi. The dishes are prepared in vegetable ghi which is now
also used in the villages.

People in villuges and towns are generally vegetarians but meat eating
bas started finding favour with the new generation. Tobacco smcking is quite
comman in the district, and hookah is still prevalent in villages.

So far as drink is concerned, tea as a stimulating drink has become
popular with both urban and rural folk. Tea stalls are found in every town
and all the big villuges and even on the wayside. In summer months some
people prefer to drink a glass of sherbur or lassi. Soft drinks are becoming
popular with younger people and are often served to guests at social cere-
monies. Local country-made liquor is consumed in villages. While whisky
and other liquors are consumed in the urban arcas. People mostly take
strong drinks on festivals or ceremonics and not as gencral hubit,
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danda is played i the streets or in an open ground outside the village. Wrestling
and kabaddi are, however, popular sports among the young and the mid‘c‘lle-nged
men. Kabaddi is often played in the moonlit nights during the months of
Phalgunag and Chaftra (February-March). Kabaddi matches are enthusiastically
arranged during festivals, Two teams take part in thisgame. Ofanumber of
varieties in which the game is played, the two types popular in this district are
Haryana stylc and National style. Haryana style kabaddiis played in a circular
field with a periphery of 75 feet (23 metre) with 10 players on each side while
the field for National style kubaddiis marked as a rectangle of 13 metre by 10
metre. In Haryana style, a player of one team goes to the court of the
other team repeating kabaddi kabaddi ot kaudi kaudi in one breath. If the
player after touching and encountering any player of the opposite team returns
to the boundary dividing the two courts still utltering kaudi kaudi in the same
breath, the opposite tcam loses one point. Im case the player does not
return to the boundary in one breath, his team loses one point. In the
National style, the player going to the court of the opposite team may be
encountered by any number of players of the other team. [If he does not return
to the boundary line dividing the court, he is considered to be out and his team
loses one point but if he reaches the boundary line in one breath the other team
loses poimts corresponding to the number of players who encountered him
and they are considred to be out. The playing time for the game in
both the types is the same, viz. 45 minutes including an interval of 5 minutes,
The team securing more points wins,

Modern games like hockey, cricket, football, volleyball and baskctball
are popular among students of urban areas where there are facilities of play-
grounds while games like kho kho, netball, skipping, etc,, are popular among
girls,

There are a number of sports associations functioning in the district,
These associations organise tournaments at district level and select the teams to
compete in the tournaments at state level. This also helps in discovering
promising talent for national and international events.

Chess, cards and chopar are some of the indoor games which are playod
in urban as well asruralareas. The villagers enjoy these games in panchayat
ghars, chopalx or wherever convenient along with a pulT of hookah or while
smoking bidi. Having no other engagement, the baraatis accompanying the
baraat to the bride’s village ecagerly indulge in these games to while away time,

The State Public Relations Department has provided radio sets to pan-
chayats, co-operatives and schools under the ‘Community Listening Scheme’
In addition to the occasional drama shows, this Department frequently
exhibits films, mostly documentarics, with the help of a mobile cinoma unit botk
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in the urban and rural areas. Gossiping and listening to the radio are common
pastimes. The portable transistor has become a fashion of the day with every-
hody without distinction. Many well to do people, particularly in urban areas
of the district, have installed television sets in their homes.

The universal media of mass entertainment, particularly in the towns,
is the cinema. It suits the pocket of the rich and the poor alike and by and large
is the only place of public ¢ntertainment. The district has number of cinema
houses in urban areas. Rccorded film songs and music arc freely played by the
lottery ticket scllers.

REHARILITATION

The large-scale communal disturbances at the time of Partition of the
country in 1947 inflicted vast sufferings on millions of people who were forced to
migratc from Pakistan to India and vice-versa. Lakhs of homeless Hindus
and Sikhs from Pakistan entered what was then called the East Punjab (India).
This immigration created innumerable problems which the government faced

and overcame with great courage. The arcas now in Haryana took a leading
share in the re-settlement of these immigrants,

No accurate statistics are available about the number of Muslims who
migrated from the Ambala district to Pakistan, They consisted of Sheikhs,
Qurreshis, Rajputs and Gujjars. On the other hand we know that 188,892
(1,00,535 males and BR,357 females) displaced persons coming from the other
side of new border (Pakistan) were scttled in the rural and urban areas of the
then Ambala district. The immigrants®were mainly Khatris, Aroras, Labanas,
Jats and Brahmans from Rawalpindi. Gujranwala, Sargodha, Jhelum,
Sheikhupura and Gujrat districts of Pakistan. According to the 1951 Census,
they constituted 20.01 per cent of the total population of the then Ambala

district, The tahsil-wise break-up of the displaced persons settled in the then
district was as under —

T hsil Number of
Displaced Persons
Ambala e 95,055
Jagadhri b 40,178
Narayangarh . 13,818
Kharar? o 19,146
Ropart 20,695

1. These two tahsils (exeept Kalka sub tahsil of Kharar tahsil) are now part of Rop:r
district of Punjab.


http:a.ray.to
http:Laban.as






http:Agric:nltur.ll
http:clnin1a.nt

74 AMBALA

single house was available. While houses were allofted on a temporary basis
in the first instance, action was taken to frame rules for allotment of these houses
thereafler, Records were prepared conlaining detuils including infurmation
about evacuee houses in the villages, the number of rooms, the dimensions, the
general condition and the approximate value of cach house. Lists of the allot-
tees showing the value of houses Ieft by them in Pukistan were also made. The
Hulga Revenue Officer, generally a Naib Tahsildar, did the allotment work. A
list giving the order of precedence was prepared.  After setting aside u few houses
for common purposes, aflottees were given a chance of selection according to
their place on the merit list,

Urban Rehabilitation

The problem of providing residential accommodation became more acute
with the tendency of immigrants to settle largely in urban areas. Conzequently,
a number of schemes to utilize the available properties left by Muslims and to
develop more housing were devised. All the Muslim abandoned propertics
weretaken over under the Punjab Evacuee Ordinance TV of 1947, luter replaced
by the Administration of Evacuce Property Act, 1950, Such properties compri-
sing houses, shops, vacant sites, kholas (dilapidated houses) and industrial csta-
blishments were temporarily allotted to displuced persons on rental basis, Their
permanent disposil started in 1953-54.  The properties viluing below Rs. 10,000
(below Rs. 50,000 for industrial establishments) were declared allotable, while
those asscssed above these figures were to be sold by open auction. This app-
lied also to propertics lying vacant or those which were in unauthorized poss-
ession.

In the urban areas of Ambala City, Ambala Cantonment, Jagad hri. Sadh-
aura, Buria, Chhachhrauli and Kalka, the evacuee properties were managed by
the District Rent and Managing Officer. These became a part of the evacuee
pool for compensating displaced persons with verificd “claims.  Allotable pro-
perties were given permanently as compensation (o claimants against their claims.
If the valuc of a property was in excess of his duc compensation, the claimant
was allowed to deposit the difference by instalments. Properties cccupied by
pon-claimants were offcred to them on annual instalments.  Of a total of 9,500
evacuee properties in the urban ureas of the district 7,800 properties were dis-
posed of by 1978,

Housing Schemes. —As stated in the forcgoing paragraphs, the urban
housing problem was acute because most of the urbun Muslim evacuces were
manual labourers and artisans and, therefore, their houses were unpretentious,
whereas the incoming urban displaced persons mostly businessmen and shop
keepers, were used Lo better dwellings. To meet this grave situation and to
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provide shelter to the incoming population according to their income groups, the
governmant established new townships, in addition to 8-murla (cheap) housing
colonics and 4-marla(cheap) tenements. The new townships accommodated
the rich and upper middle cluss displaced persons; the 8-marla (cheap) housing
colonics provided houses to the lower middle class and the 4-maria (cheap) tene
ments Lo the poorer sections, The statcment below gives details of houses, sites,
shops constructed and plots laid out under various schemes :

Houses  Shops Plots

. e e st

New Township, Ambala City s 26 12 404
New Township, Yamunanagar 2 402 26 688
8- Marla (Cheap) Housing Colony, Ambala

City b 300 18 157
8-Marla (Cheap) Housing Colony, Yumuna-

nagar ‘s 350 17 233

Tencments Shops

4-Marla (Cheap) Housing Colony, Ambala City 101 _
4-Marla (Cheap) Housing Colony, Yamunanagar 398 10

The houses and plots in new townships and 8-maria (cheap) housing
colonies were disposed of at the rescrve sale price, under the East Punjab Refug-
ees Rehabilitation (Buildings and Building Sites) Act, 1948. The cost of houses
and plots sold, was treated as loan to be recovered in 30 half-vearly instalments,
Subsequently with the implementation of the compensation scheme in 1954-55,
the benefit of adjustment of public dues against the verified claims was extended
to the purchascrs of houses and plots in all these rehabilitation colonics. The
allotment of 4-marfa (cheap) tencments was made under the executive instruc-
tions issued with the approval of the Government of India.

In all these colonies, satisfuctory arrangements for underground drainage,
water-supply and electricity were made and provision existed for amenities such
as school buildings, public parks. hospitals, shopping centres and clubs,

Mud-but colonies. Besides the new  townships and 8-marla and
4-marla (cheap) housing colonies, mud-hut colonies were constructed in 1950
for providing accommodation to the residual population in refugee camps.
These were constructed on the respective sites of the camps in Ambala and
Yamunanagar with 1,862 and 500 mud-huts, respectively and each mud-hut
covered an area of 210 squarc feet (19.5 square metres). These were immediately
offered to the occupants of refugees camps who belonged to Scheduled Castes
and other Backward Classes and to persons who were resourceless and

landless.
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